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Abstract
Touat women present a sociophonetic variation when reciting the verses of
the Holy Book. They substitute /h,%,s,z/ for CA/MSA phonemes /x,2,0,8/,

respectively. The most noticeable substitution is that of /h/ for /x/ found only in the

words ‘created’, ‘creature’, etc. Our hypothesis is that, although the natives attend the
Quranic schools, ‘Zawayas’ at an early age (4-5 year), the acquisition/learning of
CA/MSA consonants and vowels is impeded by their local phonetic and phonological
levels. This may also be due to the fact that most inhabitants are originally sub-
Saharans (descendants of former slaves brought from Bilad-as-Sudan to the Touat)
rather than Arabs. The other probable cause is that some surface level substitutions,
/h/ for /x/ in particular, are linguistic remnants of ancient times. That is to say that

former Touat Jews, who embraced Islam and became Imams, were characterized by
an idiosyncratic recitation of the Quran. This last has survived in the speech of old
women and is still active nowadays. In the present paper, we analyse and report the
results of a field-research undertaken in the south of the Touat i.e.: the Tidikelt. The
sample consists of old literate and illiterate women. The techniques of investigation
are the questionnaires and the tape-recordings.
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Introduction

This paper describes a sociophonetic phenomenon noticed in the
speech ofold Touat women while reciting the holy verses of the Quran.

They alternate /h,%,s,z/ (C,&,0+,J) with /x,2,0,8/ #,,&,3), respectively.

(see annex n°1 for the phonetic symbols)

We contend that this variation is due to various causes, among
which the impact of local phonologies on the acquisition/learning of
CA/MSA phonemes, the non-Arab origin of the informants, and the
impact of old historical events, such as migrations and settlements, on
the linguistic behaviour of the natives. To tackle this topic, a
sociohistorical description of the area and its inhabitants is necessary.

1. Socio-historical glimpse

The Touat is 1500 kilometers far from the capital-city, Algiers.
It is a rural area which principal crop is the date-palms agriculture, the
camel and the sheep-rearing being a secondary source of wealth. The
first inhabitants of the Touat are the Berber Zenetes and the Tuaregs;
the former used to live in the Ksours (garden-oases) of the Sahara (A.
Basset 1937 and P. Laureano 1991) having for principal harvest barley,
dates, millet, sorghum, and wheat. The latter are the desert-roaming
nomads, also referred to as the ‘Mulattamun’ (or the wveiled)
(G.Margais, 1946) whose livelihood depends largely on camel-rearing.
They spoke/speak Zenete and Tamachek, respectively. These varieties
of Tamazight are still in use in the Touat, and represent the ‘“Berber
substratum” (Heath, 2002) which has an impact on the lexical,
phonological, semantic, and syntactic levels of Touat Spoken Arabic
(henceforth TSA).

In the past, the Touat played the role of a refuge to the Jews of
Cyrenaica and the Fezzan n Libya, to the Zenetes, to the Almoravids,
and to the Muslims such as Imam Abdelkarin El-Maghili Many
overpowered dynasties found that the Touat was a suitable hiding
place, a safe haven, and a relay to the pursued and the defeated people.
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At another level, the Touat was an mmportant passageway for the
caravans coming from the Maghrib and Ifriqya (Libya and Tunisia)
heading towards ‘Bilad-as-Sudan’. From Bejaia and Tlemcen, or
Marrakech and Fez people transited by the Touat to arrive at Gao in
Mali or to reach the Niger bend. It was also an important converging
point for the Hajjis (pilgrims) travelling to Mecca from Mauritania and
West Africa.

The gold-copper-tissue-salt- and ostrich feathers merchants
could find the necessary supplies of vegetables, meat and water in the
Touat. It was vital to traverse that area to escape the rudeness and
hostility of the Sahara. The slave routes also transited by the Touat,
where the caravans exchanged or bargained their merchandise for food,
cloths, and particularly for salt which was rare in the African markets.

The Touat society is composed of a multiplicity of elements
different not only linguistically, but also racially. Those various peoples
met on that region since hundreds of years under various
circumstances: forced resettlement of the Jews; enslavement of African
Sudanese; and the immigration of Arab tribes under the aegis of the
Muslim conquests. The need for knowledge of the community's history
resides in the fact that history, sometimes, unveils the network ties that
induce and account for language change and variation. As E.F.Gautier
puts it: "Here and there, it is the past that makes the present
intelligible...” (Larnaude, 1949:167) (Translation mine).

The first wave of Jews who reached the Touat consisted of
people who fled from Cyrenaica (in Libya) towards the south of Central
and Occidental Sahara to escape the punishments of the Roman
Emperor Trajan. He ordered their repression and dispersion throughout
Africa after the struggles they undertook i Jerusalem. (A.Chouraqui,
1952:23)"

! Gautier (1959:251) says: “The Touat was inhabited since the ond century of our era,
by Jewish populations that founded flourishing colonies among which the most
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By the end of the 5"century AD and the beginning of the 6'", the
second wave of Jewish migrants headed towards the Sahara from
Tingtan Mauritania (area of Tangiers in actual Morocco), where the
Byzantines persecuted them and drove them out of their territories.
They travelled towards ‘Touat Palestine’ looking for safety.’

In the Touat, they made of Tamentit their capital-city. Those
Saharan Jews had power of control over several areas extending from
Fenoughil (Tasfaout), to Tamest (Lahmar, Ghermianou, Temassekht),
Zaouiat Kounta (Takhfift) and Reggane (Ait-Messaoud, Taourirt) in the
middle-Touat; from Bouda (El-Mansour, Ghermali) to Tsabit
(Kaberten) and Deldoul (Igosten) in the Touat, and finally to Timimoun
(Tahtait) in the Gourara. (cf Laureano P. 1991)

Many Berber Zenetes embraced Judaism. However, the Jews
preferred to live in the Touat without any mixing with the local
populations. They had their own social stratum: the Mhadjriya or 'the
emigrants'. They were in tight relationship with the other Jewish
communities of northern Africa, particularly those of southern Morocco
and the Djebel Nefoussa in southern Tunisia. (cf. Attamantiti
(manuscript); Mammeri, M. 1984)

The first Arabs who settled on the area (the Baramika, the
Guedoua, the Khenafsa, and the Meharza) were banished from Iraq by
Caliph Harun Er-Rashid. They established themselves in various places
of the Touat in the 10" ¢. AD. The Bani-Hilal and Bani-Sulaim came
from Upper Egypt and invaded the whole North Africa in the 12" c.
AD; they reached the Touat in the same period of time. As concerns the
Chorfas, they migrated to the Touat in the 16" c. AD coming from the

important was, in the 4th century, Tamentit.” (Translation mine)

- On page 23, Chouraqui (1952) explains that: “Fromthat epoch-118 AD- dates a new
contribution to population of the Jewish colonies of Caesarean Province and, towards
the south, through the Sahara, from oasis to oasis, the arrival of the first Jews,
probably till Niger.” (Translation mine)

' Maarouf (1997 :164) adds that: "another local indication, described by Watin,
reports a second Jewish emigration wave in that 'Touatian Palestine')

12



Dr. Bachir Bouhania Touat Women’s ...

Occidental Maghrib, actual Morocco. (cf Martin, A. 1906; Laroui A.
1977)

2. Quranic education

During the French colonisation of Algeria (1830-1962), Touat
women were not sent to the French formal schools. Hence, most of
them are illiterate or less-educated. Yet, it is worth pointing out that, at
the age of 4-5 year-old they attended the Quranic classes in the Holy
shrines, ‘the Zawayas’. They were taught how to write Arabic and
some verses of the Holy Book on slates. When they were aged 6-7
year-old, the young girls learnt the basic principles of Arabic grammar
as well as long Surahs, ‘Holy Chapters of the Quran’ (from ‘An-Nass’
(chapter 114) to ‘Al-Mulk’ (chapter 67).

Nowadays, an important inequity between the males and the
females attending the Quranic schools can be noticed. The number of
learners is not identical, for the men are more numerous than the
women. As an instance, the following graphs show that the total
number of female learners is less important than that of the males. The
random sample (n= 44, 17 females and 27 males) is taken from Adrar-
city; that is, all the informants are urban dwellers.

Graphs n°l and 2 illustrate the discrepancy as regards the
number of learners. They show that the category of people born after
the independence of the country (45-55 year-old, n=31, 17 F + 14 M)
are more numerous than those born before, and have more
opportunities to sit for the Quranic classes. The charts do also reveal
that the men born during the colonisation (55-65 year-old, n=11; 65-75
year-old, n=02), are more important than the women in attending the
Quranic schools (n=00).
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Graph n°l :Males' attendance of Quranic Schools, Adrar-city
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Graph n°2:Females' attendance of Quranic Schools, Adrar city
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These figures explain the women’s miscellaneous recitation of
the Quran: they are not or less-educated. Hence, they do not “know”
(Haeri, 2000) the standard forms, as most of them do not go to formal
schools (Dekkak, 1986:15).

From a sociolinguistic angle, the women are either ‘innovative’
or ‘conservative’ (Haeri, 2000:68) in their use of language.
Mispronouncing the verses of the Quran gives their recitation a
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different style compared to that of the males. This sociophonetic
variation underlies a sociolinguistic phenomenon, and needs a
theoretical background to account for it.

3. Theory and Literature

Around the mid-20"™ century, Sociophonetics emerged as a new
linguistic field essentially in the studies of phoneticians (cf. Deshaies-
Lafontaine 1974; Dressler & Wodak 1982; Ohala 1990) who tried to
give an explanation to phonetic/phonological variation related to
dialects, styles of speech and/or human groupings entwined with social
structure. Sociophonetics is principally an experimental discipline,
which principal scope is to uncover the relationships between phonetic
variation and social organization. It uses phonetics as its door to
language, language variation, and language change. The theoretical and
experimental trends of both phonetics and sociolinguistics are well
defined in the following words: “The sociolinguistic need to capture
naturalistic situations can preclude replication of studies. At the same
time, phoneticians’ need for controlled experimentation of studies tend
to preclude naturalness. The empirical challenge of Sociophonetics is to
take the methodological concerns of both traditions seriously” (Thomas,
2011:03).

3.1 Sociophonetics

The first sociophonetic studies were more phonetic than
sociolinguistic and dealt with variations due to gender, geography,
social-class and social clique, as well as style. As far as sociophonetic
variation is concerned, Foulkes and Docherty (2006: 411) explain that:
“In our interpretation, it refers to variable aspects of phonetic or
phonological structure in which alternative forms correlate with social
factors”. In other words, the Sociophoneticians work at the crossing
point between the ‘social’ and the ‘phonetic’ to find the rationale
underlying variation due to social stimuli. As such, the
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Sociophoneticians “...straddle the divide between sociolinguistics and
phonetics” (Jannedy & Hay 2006:2; Foulkes 2005:495)".

For Erik Thomas (2011:1), sociophonetics is: “the interface of
sociolinguistics and phonetics. Its phonetic aspects are usually limited
to practices of modern phonetics, including acoustic and articulatory
analysis and speech perception experiments”. Yet, Experimental
phonetics does not deal with the social outcomes of speech, and does
not explain how phonetic signals have an impact on the perception of
‘social information’, and this leads to shifts in perception and
misunderstanding of the messages. On the same trend, Hay and Drager
(2007: 90) declare that: “Phoneticians are increasingly turning to social
variation as something that may hold the key to breakthroughs in the
understanding of'speech production and perception”.

Socially conditioned variation is not only phonetically driven;
ie., it undergoes the effects of internal factors such as the position of
the segments (consonants and vowels), but is also socially driven
through external factors such as age, ethnicity, gender, and social class.
The individual speakers sound different as a consequence of their
biological features (the formant frequency FO, the vocal cords, the
vocal tract length, etc.), and also because of social reasons such as age,
gender, sex, as well as social status.

The speakers monitor their language styles according to their
own identity, or according to the identity they want to reflect?, or to
position themselves within the layers of social hierarchy (cf. Schilling-
Estes 2001 and 2002 for style-shifting or “phonostylistics”). They build
their identities, and help constructing that of their society. This
accounts for the fact that subtle and fine phonetic details become part

' Paul Foulkes (2005) says: “Sociophonetics is also used to refer to phonetically-
oriented research in variationist sociolinguistics” (p: 495)

2 Hay et al. (1999) say about speaking styles that they are the “individual speakers’

creative and proactive deployment of various elements in their repertoires” (Hay et al.

1999).

-Johnstone (2007) says that style plays a “stance-taking” role during the speakers’ use

of style as a marker of identity and social structure.
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of the child’s language acquisition and internalized grammar; they help
him categorise society and better the transmission of his messages.

3.2 Sociolinguistics

As a functional linguistic field and a “bottom-up™' discipline in
favour of fieldwork techniques such as surveys and interviews,
Sociolinguistics tries to give a cause for the social factors which either
facilitate or inhibit speech perception and production. Sociolinguistics,
from another side, circumscribes the study by delimiting both the
variables and the speech community where variation occurs. It
endeavours to find explanations to language structure, and language
variation and change.

Sociolinguists (Labov 1966 and 1972; Trudgill 1986 and 2000;
Johnstone 2000) give importance to the samples and the sampling
techniques used in gathering the data. They always look for ‘#ypical’ or
‘representative’ speakers who yield significant results, particularly
when ‘stylistic’ variation is concerned. Most of the time, the
sociolinguists use convenience samples rather than random ones. Yet,
they depend on stratified samples in which social class, age groups, sex
and ethnic groups are often represented.

Various sociolinguistic/variationist and phonetic/phonological
studies (such as the Northern Cities Chain Shift, cf Labov 1972, 1994
& 2001) were undertaken, since social categories were found to co-vary
with phonetic variants (Hay & Drager, 2007: 93). Sociolinguists found
themselves short of explanations about the features that pattern
phonetic variation, but the most important conclusion drawn out of
their research studies is that: absence and/or presence of phonetic

' A « bottom-up » technique : « starts with a survey that yields a large amount of data,

after which researchers construct a hypothesis that best matches the data » (Thomas,
2011 :02)
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variants are revealing social traits." Jannedy and Hay (2006:1) confirm
this claim and state: “... a primary goal of the analyst is to document
the ways in which variation in the speech stream indexes social
meaning”. In other words, the question is about how speakers vary their
speech in a way that reflects both linguistic and social implications
through the use of fine phonetic details. In the case under study, the
question would be: “do TSA female speakers vary their recitation of the
Quran to reflect a social attitude?” To answer this query, it is necessary
to have a look at TSA phonetics.

4. TSA phonetic system
TSA is a Saharan Arabic dialect with relatively heavy Berber
Zenete influences. It is a rural=bedouin language variety characterised

by a frequent use of velar stop /g/. Under the pressure of the many

north Algerian Arabic dialects brought by the internal migrants, it is on
its route to become a sedentary=urban variety (cf Benrabah 2007;
Miller 2004 and 2007).

Among TS A vocalic characteristics is the substitution of [: ] for
CA long /uu/. Unrounding TSA long /uu/ does not entail any
“favourable consonant be adjacent, either labial /b, f, m/ or a
velar/uvular obstruent /K, g, q, X, ¥/, a pharyngeal /h, ¢/, or a
pharyngealised alveolar /{, d, g, z, r/(Heath, 2002:192) as it is the

case for Moroccan Saharan Arabic. It is centralised to [9:]

independently of the phonetic environment and context of adjoining Cs.
The next examples illustrate this fact:

[She:d] ‘witnesses’, [32:3] ‘two’, [bde:r] ‘seeds’, [xroa: 3] ‘exit’,

[hedg:d] ‘fiontiers’, [ma®le:m] ‘known’, [mehse:b] ‘that is;

! Bayard et al. (2001) argue that “Listeners assign different personality traits, such as

friendliness or reliability to speakers of different dialects” (Cited in Hay & Drager,
2007:96).”
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counted’, [maxle:q] ‘creature, created’, [malje:n] ‘million’,
[ma®e:n] ‘vessel’, [nge:1] ‘I say’, [saz®e:kem] ‘we encourage
you’, [nxazzne:h] ‘we store it’, [nxallg:ha] ‘we leave it’,
[ndire:ha] ‘we do it’. [Ljo:m] ‘today’, [dak lmaxle:q] ‘that
person’, [t §@:f] ‘you see’, [jeffahmg:h] ‘they understand him’,
[jdirg:h] ‘they do it’, [ng@le:h] ‘we say it’, [joddg: ham] ‘they
take them’, [jattal®e:] ‘they go up’, [welde:] ‘his son’,
[eddg: 1a] ‘the republic’, [nt §@:ma] ‘you, plur.’, [nge: 1] ‘ I say’,
[wonse3z®e:kem] ‘and we encourage you' [nsamfe@:ha] ‘we hear
it’, [Xro:3z] ‘exit’.

In the next sections, we focus on the variation that characterises
women’s speech with a particular attention to their recitation of the
Quran. This linguistic phenomenon illustrates a sociophonetic variation,
and is describable of stylistic variation in the speech of a particular

group of people, ie.: old Touat women. It is at the meeting point of two
scientific disciplines: phonetics and sociolinguistics.

5. Samples and Methods

The female participants are twelve old women (n=12) who live in
Aoulef, capital-city of the Tidikelt in Southern Touat. Some of them
were born during the French colonisation; others after the independence
of the country in 1962. The majority did not have any formal education.
Nonetheless, some of them attended the Quranic schools. Hence, they
are illiterate (n=6) or less-educated (n=6). Their sample breakdowns as
follows:

Women
Level/ Age 45 year-old and more
Educated 00
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Less educated 06
Uneducated 06
Total 12

Different techniques are used in this research, among which the
interviews, the questionnaires, and the tape-recorder. The old women
could see the tape-recorder working. They recited the verses of the
Quran which contained the consonants /¥ /, /x/, and /2/. They also filled

the questionnaires with the help of a student from the department of
English of the University of Adrar. The questionnaires concerned the
misreading [tashif] (Baalabaki, 2006) of the Quran and the

mispronunciation of the aforementioned consonants.

Thanks to the questionnaires, the researcher avoids talking to
women who live in a traditional and conservative society. It is worth
noting that the questionnaires are given to the participants after the
tape-recordings are done. In the next section, we deal with the details of
the women’s recitation ofthe Quran.

6. The results

The next tables give an account of the verses of the Quran
which were recited by the women. The phonetic realizations of the

phonemes /8,x,¥,2/ (1 «¢ «& «3) and their respective surface variants are

also reported. We can notice that the variants are found in several
Surahs and verses.

-/x/=2[h]
The Surah(s): | The variant realisations
verse(s)
Thunder (13:18) [2am zafalu: 1lilla:hi Suraka:?a
halaqu: kahalqihi] 4GS/l oS i | gl ol
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The Mercy-giving [Aalaga 12insa:na allamahu lbaja:n]

(55:03) )
Sl ade Sl 3h
The Mercy-giving T

(55: 12) [Aalaga 1?insa:na mingalga:lin

kalfaxxa:r]

SRS Jlala e Gl Gl

The words where the variation occurs are:

-/xalaqu:/~> [Aalaqu:] ‘they created’; and
/xalgihi/>[Aalqgihi] ‘ His creation’.

One can notice that the velar consonant /x/ is not realized as
pharyngeal [A] in the word [kal faxxa: r] where it is geminated. It is
also worth noting that, all throughout the research data, this variant
pronunciation of /x/ as [A] is found only in the verb /xalaqga/ "He

created ' and its derivatives in the women’s recitation of the Quran.
From a semantic standpoint, the substitution of [A] for /x/,

particularly in the verb /xalaqga/ (3> db), creates a discrepancy as

the meaning is corrupted. For example, instead of saying “He created
the man...” they would say *“He shaved the man” sy Gl >
¥V b and instead of “He created the man from clay...” they would
say *“He shaved the man from clay”. ( cub (e Josi¥) & D i) Gla
Ok )

According to Moscati et al. (1969: 75), the rare cases where [A]

substitutes for /x are found in Hebrew, e.g.: hamsa €< xamsa 4wl >

4was‘five’. To account for this substitution in TSA, the history of the
Touat tells us that the Jews lived in here for centuries. They were
scattered around Timimoun in the north (Gourara), the Middle-Touat
(Reggane), and the Tidikelt (Aoulef) in the south. Their social position
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evolved thanks to commerce in gold and, most particularly in salt and
water. When the Muslims got hold of the Touat, the Jews were spared
death by paying a tribute "dimma’; through time they became allied of
some Muslim leaders, and their powerful social position enabled them

to be 'Imams” and to lead the prayers for some times. (cf. Saadallah,
2005:79 f¥).

This substitution, then, may be a linguistic relic ofthe former settlers
who, if not exiled in Mali and Niger after their persecution by Imam
Abdelkarim El-Maghili, embraced Islam and integrated the Arabo-
muslim society of the Touat (cf. Mogaddem M.M, 2002; Oliel, J.1994).
This recitation is, therefore, an artefact of a long tradition in the Touat
area, particularly in the Tidikelt, based on a wrong pronunciation and
leading to the tasHif ‘misreading’ ofthe Holy verses. Yet, this assertion
needs a further research and a more accurate data basis to draw definite
conclusions.

-/2/2[2]

The Surah(s): verse(s) The variant realisations

Ya-Sin (36:01) [jarsi:n walqurfa:ni
lhaki :m]
pil gle A5 o

The Mercy-giving (55:1-2) [2arrahma:n ¢allama
lqurfa:n]
e Alple s

Glory to Your Lord in the Highest | [sanuqriSuka fala: tansa:]

(87:06) o b e i

The variants are found in the following words:

-/lqur?a:ni/2>[lqurfa:ni] ‘the Quran’;

-/sanuqgri?uka/~>[sanuqrifuka ] ‘We will teach you’.
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Both pronunciations are found in everyday speech of the
illiterate and less-educated women’s as part of their “cultural”

borrowings. For instance, they say: [naqra lqurfe:n] ‘I read the

Quran’ and [natfallam lgirefa] ‘I learn reading .

While reciting the Quran, the change from /2/ to [2] in the word

‘Quran’ does not have any semantic consequence; whereas, in the

phrase [sanuqrifuka ] the meaning is not ‘We will teach you’ but

*We will ring you” <bgin 2 e jdiv

-/2/+/8/+ /x> [T] +[z] + [h]

The Surah(s): verse(s)

The variant realisations

Glory to Your Lord in the
Highest (87:02)

-[sabbih 2?isma rabbika ?2al?a®la

llazi: halaga fasawwa] s
b Gl g SV

The Clot (or Read!) (96:01-
02)

-[2igrag bismi: rabbika llazi:
halaq ]

G 5 30 e o) )

Dawn (113:02)

-[min §arri ma: Aalaqwa min {arri
fa:siqin ?iza: waqgab] s gh L 15
By L Gule 55 G

The variant pronunciations are found in:

-/2iqra®/>[2iqraf] ‘Read!’

-/11adi:/ > [1lazi:] ‘who’

-/xalaq/~>[halaq] ‘He created’

-/¥a:sigin/~>[fa:siqin] ‘Sunset’, and

23




Social and Human Sciences Review December 2012 (N° 27)

-/2iBa:/> [2iza:]‘if.
In the verse of ‘The Clot’, three variant pronunciations are used.
The substitution of [€] for /2/ is found in word-medial and word-final
positions: [Lqur £e:n] ‘the Quran’ and [2iqra?] ‘Read!” but not in
initial-position, as in [2isma] 'His name’. Yet, and as already stated
above, the verb /2iqra?/ ‘read’ becomes ‘ring’ if [?] substitutes for
/12/.

The surface realisation of [z] for /&/ is characteristic of TSA,

especially that of the most southern parts of the Touat area such as
Aoulef, Agabli and Tit in the Tidikelt. We can find the discrepancy of
this pronunciation in the Surah “Al Nass”, as in:

[qul ?2afu:zu birabbi nna:s] € /qul 2afu:du

birabbi nna:s/

In CA, the meaning of the verb [2a%u:zu] is (Js=f)I require’,
while the verb [2a%u:du] (3s) is T seek refuge’. As such, the
substitution of [Z] for /8/ in the Quran changes the semantic value of
the verses and the Surahs, and leads to a complete tasHif of the Quran.

In this verse, the change from velar /¥/ to pharyngeal /2/ in the
word /¥a:siqin/ ‘Sunset’ = [fa:siqin] completely alters the

meaning of the word for "Sunset’, which becomes a meaningless item.

On the other hand, the substitution of [h] for /x/ is found in the
verb ‘to create’, only. This alternation confirms that the substitution of
pharyngeal [h] for velar /x/ takes place in one word of the Quran, i.e.:

‘create’ and its derivatives ‘creation’ and ‘creature’. At this level, two
questions impose themselves; the first would be “is this substitution
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incidental or purposeful?” The second is “if this substitution is
incidental, why does not it take place in all words containing the
consonant /x/?”

¢) The Results of the Questionnaires

The questionnaires of the women give various causes to their
mispronunciations. Among these:

-Most of them are illiterate and learn the Quran through
listening, only. So, they learn it the way it is taught to them; hence they
are not responsible for these mispronunciations.

-The women argue that they do not have any opportunity to
correct their mistakes. Socially, they think that their recitation of the
Quran is right, since they find the same pronunciations in their own
mother-tongue.

-More than that, the women think that since they are illiterate or
less-educated, they do not respect the standard forms of the text as they
do not evaluate them as neither right nor wrong. They do not correct
their pronunciation of /X,¥,?/ as they do not consider it a false phonetic

realisation.
7. Discussion and Conclusion

Although it seems to be a surface trend, both men’s and
women’s allophonic variation can be the starting point of a sound
change which can lead to dialectal variation (cf Ohala, 1997). Under
the impact of social and/or psychological factors, sound changes may
take place in one word, and then spread to others in the lexicon in an
unpredictable way. At the final end, these sound changes would
characterise the whole community’s speech. Consequently, it is of
paramount importance to study the Touat females’ social and phonetic
phenomenon of the variable and idiosyncratic recitation of the Quran; it
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may be the tip of the iceberg which hides a vast and wide
sociolinguistic change in progress.

TSA female’s recitation of the Quran is dictated by a will to
reflect their social identities and solidarity with or distance from the
groups (e.g. Trudgill 1986), as well as to the social networks to which
they belong (e.g. Milroy 1987, Eckert 2000). Our assumption is that old
TSA women recite the Quran and vary the pronunciation of certain
words and consonants to maintain a particular social image.

It may also be due to the fact that women are “innovative”
(Haeri, 2000:68), since as illiterate women, they do not ‘know’ (Haeri,
2000) standard forms. Therefore, they innovate, and use other markers
and linguistic features. This variation is also a marker of genderlect
styles, for it sets off the females’ speech from that of the males.

From another angle, one needs to ask an important question in
relation to the substitution of [h] for /X/ in the words "create, creation,

creature’; a substitution which is not found in other words containing
the same consonant. One may ask why this change would take place in
that word and not in others.

The fact that the Jews lived with the Arabo-muslims on the
same area for centuries, became 'Imams’, and substituted [h] for /x/ in

their own mother-tongue, Hebrew, leads us to suppose that this change
is a linguistic “fossilized” mispronunciation, carried on by the
‘illiterate’ women. But the fact that this mispronunciation still exists
nowadays leads us also to wonder why the actual Quranic teachers do
not correct it, as it is not only a mispronunciation but is also a complete
change of meaning of one of the most sacred verses of the Quran.
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Annex n°l1

List of Phonetic symbols
-Consonants
Stops Spirants
/2/:[?adda:n] ‘Muezzin, call for /f/:[fajda] interest’ (<)
prayer’ (1) /0/: [[8awr] ‘bull’ (&)

/b/:[ble:h] ‘dried dates’ (<)
/t/:[tga:la] ‘children’ (<)
/t/:[tejja:rta]l ‘aplane’ (b)
/d/: [dagla] ‘Degla, date’ (9)

/d/: [dab] ‘lizard’ (ua)
/k/:[kla:m] ‘speech’ (&)
/g/:[ge:di] ‘finished’ (J)
/a/:baltqal] ‘slowly, wisely’ (&)

Nasals

/m/:msa: jal ‘bosses’ (p)

/n/:na:s ‘people’ (&)

Flaps

/r/:[ri:h] ‘wind’ (V)

/t/:[[aarta:gs] ‘the paper’
©)

Contoids

/8/:[81 :b] ‘wolf ()
/s/:[sanawa:ts] ‘years’ ()
/s/:[bsal,] ‘onion’ (ua)
/z/:[zma :n] ‘time’ (J)
1z/: [zfa:r] ‘nail’ (&)
/§/:[Saft] ‘Isaw’ (L)
/3/:[3de@:d] ‘grand-parents’ (z)
/x/:[d3x@:1] ‘come in’ (§)
/x¥/:[¥ubra] ‘dust’ (&)
/h/: [Lhemd] ‘praise’ (Z)
/2/:[2and] ‘at’ (§)
/h/:Tha:ni] ‘at peace’ (°)
Laterals
/1/:[Li:1] ‘night’ (J)
/t/:[(2a)tta:h] ‘God’ (J)
Glides
/j/:[jgad] ‘is able to’ (&)
/w/: [d3wa:m] ‘eternity’ (3)
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[P]:[simpel] ‘Fr. Simple’
[N]: [sanqu: ] ‘bracelet, Zenete’

mstrument of music’

-Short Vowels
/al:[1ga] ‘he found’

/i/: [edgi] ‘wooden plate’
/u/:[ustea:z] ‘teacher’
Diphtongs

/aj/:[2ajn] ‘eye’

/aw/: [ [fawda] ‘trouble’

Vocoids

Short

[a]:[x1lag] ¢ was paid’

[e]:[zmeta] ‘group; gathering’

[e]:[edgi] ‘wooden plate’

[2]:[hede:d] ‘frontier’

[0]: [bobo] ‘shirt’
IE

[2]:[[ma§a:kel] ‘troubles’
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[v]:[vila: 3] ‘village’
[D]:[ganga] ‘Ganga,

Long Vowels
/aal/:[tla:ti:n] ‘thirty’
/ii/:[ri:h] ‘wind’

/uw/:[2qu:ba] ‘destiny’

Long

[a:]: [ba:qgi] ‘left’
[@:]:[sim&:na] ‘week’

[e:]: [aa: 2ema] ‘list’
[o:]ne:2] ‘type’
[o:]:[karto:na] ‘paperbag’



