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Abstract:  

The phenomenon of violence constituted a number of ideas and perceptions 

aimed as crystallized responses to human paths resulting through the contempt 

of Arab and Western societies, and this vision of the problem of intolerance has 

been addressed by intellectuals and philosophers such as the American 

philosopher Richard Rorty , and in view of the negative impact of this 

phenomenon, Rorty drew a philosophical vision in reality and his quest to 

realize the ideology of pragmatism and simulate disbelief of human reality and 

devote his tasks and activities and attention to the impact of his action ,, as 

Rorty's vision of tolerance requires social foundations both in American society 

and the world as a whole. Achieving tolerance and belief in difference allows 

us to coexist with anyone else, but within the framework of liberal pluralism, 

some ideological ideas carry a threat and dismantle societies to overcome the 

limits given to tolerance and thus open up to the problems of intolerance and 

violence. with tolerance has reinforced the positive building of tolerance 

between the individual and the practice of struggle at all levels: fighting and 

eliminating forms of violence, which, the most important thing for the 

individual human being, overcoming the bonds of conflict and discord, 

breaking the Constraints and the rush towards creativity without drawing 

obstacles and limits in the context of the desire for human change. 

Keyword: tolerance strategy; philosophical activation; postmodern societies; 
Richard Rorty's philosophy. 
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1. INTRODUCTION 

A number of postmodern thinkers and philosophers became 

clear who contributed effectively to establishing their efforts to revive 

contemporary issues such as the issue of tolerance. This topic was 

found by American philosophers such as "Richard Rorty", as his 

position on tolerance is considered one of the most important 

positions that left a great impact on pragmatic philosophy and 

American thought as a whole. The issue of tolerance has been known 

since ancient times and when conflicts and emergencies spread, but 

the principle of tolerance was not believed in by many people except 

when the mind knew enlightenment and the ability to reveal facts. On 

humanity, they sent their thoughts and stances on the manifestation of 

the spirit of tolerance and its spread over the ages in various other 

aspects, such as the cultural aspect and its presence, especially with 

the ideas and features that distinguished societies. After However, the 

concept of tolerance has found philosophical and epistemological 

roots, and most of them agree on essential points, the most important 

of which is the necessity of recognizing human rights and the 

necessity of difference by establishing rapprochement and politeness 

with the other in a way that requires tolerance, justice, and acceptance 

of the other. Social responsibility lies in enduring and consolidating 

the realities of tolerance in the social environment. In this way, 

tolerance is a political and cultural necessity in addition to being a 

virtue and a moral feature that does not only represent Western 

Society but is a human expression for the whole world in a 

confrontation with the intolerance of societies, including postmodern 

societies. The most important way that aroused our interest 

crystallizes in several questions that revolve around the problem of 

violence and the extent of its treatment, such as what are the 

perceptions presented by Rorty towards the issue of violence? Did 

Rorty achieve his goal of making philosophy an open dialogue and 
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practice in reality instead of theory and its use in human problems 

such as tolerance?. 

What are the factors that contribute to the occurrence of tolerance 

outside the world? What are the changes that occur in the tolerance 

process, and are you working to enhance it culturally, politically and 

socially? 

And to what extent can forgiveness be considered a compromise, 

psychological treatment, and social improvement? What are the  

variables that impede the tolerance process, or in other words, what 

are the possibilities and conditions that provide an atmosphere of 

tolerance? Does tolerance create respect for the different opinions that 

you differ from? 

1. Tolerance as an effect of social cohesion versus violence 

1.1 The phenomenon of violence from spreading to the path of 

dialogue 

Mes~exthnjynjxeesieewtzxjieymjensyjwjxyetkeres~eumnqtxtu esie

ymnspjwxexyzi~nsle ymjreeesieymjenijeetkeytqjweshjeherjeexeeewjxzqyeesie

ee xtqzyntse yte |mnhme ymje eljxe |jwje lznijiee jxujhneqq~e ymje j{jsyxe

|nysjxxjieb~eymjeeljxexnshjeeshnjsyeynrjxeejxujhneqq~eymjeuwtbqjrxeymeye

xthnjynjxe ijeqye |nyme esie qjie yte wjqnlntzxe ytqjweshje yte wjxtq{je ymje

htskqnhyee ymjse ymje mnxytw~e tke umnqtxtum~e nxe ee|nysjxxe yte ymeye ,txnyn{je

xtqzyntsxeesieymjewj{n{eqetkeres~ensyjqqjhyzeqehqtxzwjxeesieymjeheqqektwe

tujssjxxe esie hn{nqn�jie uwtlwjxxee esie nye psj|e ee|e~e yte uwtrnsjshjee

jxujhneqq~e nse utxyrtijwse ymtzlmye esie nse rjxyjwse umnqtxtumnjxe ns 

uewynhzqew u ynqny~eeexe|jqqeexemnxeheqqektwemzreseuwtlwjxx . rnhmewierzyy~e

bjqnj{jxe ymeye ee hzqyzwje tke ytqjweshje re~e sjjie yte ij{jqtue ee xthneqe

js{nwtsrjsyebexjietseehmnj{nslexyebnqny~ee|mnhmenxeeewnlmyejsot~jieb~e

nsin{nizeqxe|nymnse ymje hzqyzweqe rnqnjzte uye nxe bexjie tse ktwln{jsjxxee exe

ijhqewjieb~eymjexnssjweeesiensenyxe{ewntzxeexujhyxeenyenxehtsxnijwjietsje

tke ymje rtweqe {nwyzjxee esie rtwy~e elwjjxe|nyme re|qjxe nse ymje kehye ymeye

htskjxxntse nshwjexjxe ymje mzres'xe rtweqe esie mzrese heuebnqnynjxe esie

heuebnqnynjxeeesietujsxe ymjewjqeyntsxmnue|nyme ymjehtskjxxtw'xeteymeesie

ymje tymjw'xe {nj|e tke ymje xnssjwxe ejshjee ymje ueyme tke inqnljshje nse
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xjewhmnsle ktwe ymjeinkkjwjshje nseujtuqj'xetunsntsxeesiebjme{ntwetujsxe

estymjwe knjqiee exe ymnxe wjxjewhm eqxte yepjxe ymje ueymxe tke inxht{jwnsle

wjhtlsnynts. (Rolls, 2009, p. 128) ftye eqqe rjrbjwxe tk sthnjy~e ewje

inxynslznxmjieb~eymje{nwyzjetkewjhtlsnyntseebzye some eme{jeymjeebnqny~eyte

ehmnj{jeymnxe{nwyzjte mjeinkkjwjshjebjy|jjseujtuqjeesienseqnsje|nymeymje

reyyjwe tke inkkjwjshje hese bje nskjwwjie kwtre ymje kehye ymeye ymje jymnhxe tke

wjhtlsnyntse ewje nshqzijie nse ymje uwthjxxe tke zsijwxyesinsle ymje

inkkjwjshjte meye qnspeesiexzuutwys ense ymje kehye ymeye ymjewjhtlsnyntsetke

ymjewnlmyetkeinkkjwjshjetweinkkjwjshje  (Rolls, 2009, p. 195) 

yexjietseymjeektwjrjsyntsjienxxzjetkewjhtlsnyntsewjhtlsn�jieb~ertwy~e

esieexeeeszrbjwetkeei{theyjxetke ymnxenxxzjeexzhmeexertqqxeeeuujeqjieyte

mnree nye nxe ee|e~e tke ineqtlzje esie |meye mje jrumexn�jie nse ehmnj{nsl 

wjextsebqjsjxx,e  nrutwyeshjee bjqnjk, eesie xpjuynhnxre nse ymnxe kjeyzwj  

tujsxeewjexetkehtsywt{jwx~eesiekenqzwje yteehpst|qjilje ymjej}nxyjshje

tkeinkkjwjshjxeesiehtsyweinhyntsxere~euyeln{jxeywtzbqjeyteymjetymjweeesie

ymjeezymtwnyewnesnxreei{theyjieb~ertwy~ nxensyjwuwjyjieexeheww~nsle nse

nyxehtsxywzhyntseeepnsietke{ntqjshjeesieitrnseyntseeqje{nsleesenruehye

tse ymjemzresexjqkeesienyxe{eqzjxee|mnhmertwy~extzlmyensemnxexjewhmeyte

xmt|eymjextzwhjxetkemzresenshjsyn{jxe nsemnxearjwnhesewjeqny~eesie yte

uwtrtyjeymjnwet|sertweqxee{eqzjxeesietunsntsxeymeyenshqzijense txyetke

ymjreewjeuzwutxjxeymeyeyttpenijsyny~eexeeexywtsleijkjsxjenseuwt{nsleymje

ywzyme esie j}ernsnsle nyxe uqzweqnynjxe esie nse yjwrxe tke htsxtqnieynsle ymje

kehyxe nse ymjnwein{jwxny~eeesie ln{jsertwy~'xeinwjhyn{je yte ymjehtshjuyetke

xjqk-uwjxjw{eyntse nse ee ktwre ymeye qnjxe nse wjxujhye ktwe ymje tymjwe esie mnxe

wnlmyxee ijxunyje ymje nijtqtlnjxe qjkye b~ewjxjewhmjwxe yte uwt{je ymje wtqje tke

nijsyny~e |nyme nyxe rjhmesnxrxe yt|ewixe ijkjsinsle  mje ywzymee |mnhme

rtwy~e itjxe stye bjqnj{je nse nyxe ezymjsynhny~e esie ymje wjhtlsnyntse tke ymje

qjlnynreh~etke wjqeyn{nxreesie nijsyny~e nsertwy~'xe{nj|ee nxeezymtwnyewnese

bjktwjeymjenxxzje|exewenxjieyt|ewixeumnqtxtumnheqeymtzlmyeeesieymjeyeqpe

ebtzyenye|exej{nijsyenseres~einxhzxxntsxeesiexujjhmjxeesieijeqye|nyme
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b~e res~e ymnspjwxe esie umnqtxtumjwxee xtrje tke |mtre wenxjie ymnxe

uwtbqjrenseeeywesxhjsijsye ujwxujhyn{j. (Younis, 1999, p. 269)  

rtwy~eeqxteuwt{nijiej}uqeseyntsxewjlewinslemzreseehpst|qjil erjsyxe

ytetymjwehzqyzwjxtetsijwyepnsleymjein{jwxjehzqyzwjxeymeyehtssjhye|twqixe

tymjweymesearjwnhese Sthnjy~enxeyterepjeymjearjwnheseutqnynheqeqnbjweqe

hzqyzwje rtwje inxynshye nse ymje qnbjweqe inxhtzwxje esie ijbeyjeymeye rtwy~e

xjjxe exe ee kthzxe ktwe uwtbqjre xjyyqjrjsyxe esie wjhtlsnyntse tke

jrjwljshnjxeymeyeewnxjetsetymjwxteuseuewynhzqeweertwy~'xeheqqemjwjeqnjxense

ymje wjsj|eqe tke qnbjweqe ktwhjxe esie ymjnwe policies that valuee relativism 

and pluralism (Marcus, December, 2013, p. 10) .e 

 mjwje nxe ste itzbye ymeye ymje nxxzje tke ymje ebnqny~e yte wjhtlsn�je ymje

inkkjwjsces enxetsjetkeymjertxye critical ehtsinyntsxeymeyehtsywnbzyjeyteymje

jqnrnseyntse tke eqqe pnsixe tke nijtqtlnjxe esie rtxye y~ujxe tke ut|jwe esi  

|twpxeytewjizhjeymjebzwijsxetkey~wess~ (Abed, 1997, p. 22)e  

rjhtlsnyntse nxe ymjebexnxe ktwexthneqetwlesn�eyntseeesie nyxe nrelje

qnjxe nse zsijwxyesinsle esie htrrzsnheyntse bjy|jjse hzqyzwjxe nse ymjnwe

in{jwxny~te mjwjktwjee wjhtlsnyntsetkeinkkjwjshjetweinkkjwjshje nxe|nymnse

ymje kwerj|twpetkeinxhzxxntsxeeexenye xzuutwyxerzyzeqe wjxujhyebjy|jjse

ymje uewynjxe yte ee ijrthweynhe xthnjy~e esie ymje ij{jqturjsye tke hzqyzwjxee

rjesnsle ymeye ymje{eqzjetkeijrthweh~e qnjxe nsehtskwtsynsleeqqe ktwrxetke

itrnseyntseesiensjvzeqny~.rmeyehesebjewjhtlsn�jienxeymeyewjhtlsnyntse

nxeeesjhjxxew~ehtsinyntseesiewjvznwjrjsyektwewjbznqinsl  ymjemzresexjqke

 more positively and openly. The issues of tolerance and justice are 

among the issues and problems that have worked to establish 

recognition as one of the demands and rights in achieving justice 

(Alan, What is Democracy, 2000, p. 326). Rjhtlsnyntse tke ymje tymjwe

itjxestyej}uqensetwe nshqzijerzyzeqeujwhjuyntsxeesiehtshjuyxebjhezxje

ymje rt{jrjsyxe tke s thnjy~e  are exzbojhye yte hmesljee ktwe bjyyjwe twe ktwe

|twxjeexzhmeexehtsyweinhyntsxe ymeyeheqqe ktweellwjxxntseesiensytqjweshje

esie {ntqjshj (Alan, A New Paradigma for Understanding Today's 

World, 2010, pp. 255,260). 

rtwy~e bjqnj{jxe ymeye ymje utqnhnjxe tke wjhtlsnyntse htsywnbzyje yte

xywjslymjsnsle ymje kwjjitretke ymje nsin{nizeqeesie mnxebjqtslnsle yte mnxe
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lwtzuee eiinsle yte nye mnxeqnslznxynhe inxynshyntse esie rtweqe{nwyzjxe ee

szrbjwe tke inxynshyntsxe esie inkkjwjshjxe nse ymeye ymj~e ewje jxxjsyneqq~e

xjueweyjiekwtretymjwelwtzuxt  (Muhannad, 2016, p. 93)  

rtwy~ee exe ee umnqtxtumjwee wjxjewhmjwe esie ymjtwnxyee uwjxjsyjie ee

utxnyntseesieeeujwhjuyntsetke ytqjweshjeeesiemjehtsywnbzyjiejkkjhyn{jq~e

yteymnxeujwhjuyntsteasiewjq~nsletsextrjeexujhyxeymeyemjekthzxjietsense

ln{nsleutxnyn{jerjesnsle yte ytqjweshjee mje ywnjie ymwtzlme ymnxeijknsnyntse

yte ywesxqeyje ymje nijexe tse |mnhme ymje sj|e uwelreynhe umnqtxtum~e nse

arjwnhee nxe bexjie esie kwtre ymje nijexe inwjhyjie b~e"rtwy~"eesie ymtxje

|mteheqqjiektwe ymje nrutwyeshjetke ytqjweshjeexe wjehmnsleee mnlmertweqe

esiemzrese qj{jqeei{eshnslexyelj (Al-Rahman, January 2009, p. 125). 

use twijwe yte wjehme ymnxe xyeljee rtwy~e bznqixe ee wjeqny~e ktwe ytqjweshje ymeye

qnjxe nse ymje e{enqebnqny~e tke ee xjwnjxe tke ijresixe esie ktwe nsin{nizeqxe yte

j}jwhnxje ymjnwe wnlmyxe kwjjq~.e Ahhtwinsle yte ymnxe jymnheqe utxnyntsee nye nxe

sjhjxxew~e yte uwt{nije ese js{nwtsrjsye nse |mnhme ymje uwthjxxe tke

wjhtlsnyntse tke ymje tymjwe yepjxe uqehje esie yte nsyjsxnk~e ymje hzqyzwje tke

ytqjweshjeeymjewnlmyeyteinkkjwjshjenxelwesyjieb~eymjeqe|xeymeyeeituye  tmje

qnbjweqeijrthweynhensxynyzyntsebexjietseymjexunwnyetkehnyn�jsxmnueeesieymje

nsyjlwny~e tke ymje xthneqe js{nwtsrjsye nxe es adequatje ktwreyntse nse

jxyebqnxmnsleymjehzqyzweqejkktwyxetkehn{nq sthnjy~eesienyxehtj}nxyjshjeesie

htsywnbzyjxe ee utxnyn{je wtqje nse wjhtlsn�nsle ymje wnlmye yte inkkjwjshj  

(Shawqi, 1993, p. 128). 

use ymnxe wjlewie eumnqtxtum~e tujsjie zue ee {exye xuehje tke hwnynhnxre esie

ehhjxxe ytemzresewnlmyxeesiertweqq~eesieutqnynheqq~ehqexxnknjiertijqxee

nshqzinslemnlmqnlmynsle ymjewnlmye yteinkkjwjshjeesie nyxeresnkjxyeyntse nse

umnqtxtum~e esie wjeqny~ee esie umnqtxtum~e nyxjqke mexe ee hqtxje htssjhyntse

esiehtssjhyntse|nymeinkkjwjshj (al-Din, 2009, p. 115) et uutxnyje ytenye

exeymjehtshjuyetkeebxtqzyjezsny~eesiekn}jienijsyny~ wmnhmenxetsjetkeymje

rtxye critical eutnsyxewjhjn{jieb~eertwy~ense|wnynslxeesiewjeinslxewjqeyjie

yte ymje nxxzje tke inkkjwjshje nse nyxe ktwrxe esie wjextsxe resnkjxyjie nse

utxyrtijwse ymjtwnjxe eqymtzlme ymje nrutwyesye kzshyntse tke ytqjweshje
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|twpxeytehtsywtqeymjeqnrnyxetkeinkkjwjshjeesiej{eqzeyjenye mjehzqyzwjetke

ytqjweshjeexeeemzreseehyenxejkkjhyn{jeesiehts{nshnslehwjinbnqny~ektweymje

tymjwe yte bje xeynxknjie|nym  (Muhammad M. , 2012) e t tqjweshje mexe ee

wtqje nse wjrt{nsle ymje yjsxntsxe nsmjwnyjieb~e ymje ljsjweqe ywesxlwjxxntsxe

tke inkkjwjshje ymeye qjeie yte ezymtwnyewnesnxree {ntqjshjee nsxyebnqny~e esie

ijxyebnqn�eyntse tke hzqyzweqe esie utqnynheqe rt{jrjsyxe ehhtwinsle yteymje

j}ujwnjshjxeesiej}ujwynxjeeeujwxtseltjxe ymwtzlmeutxyrtijws exe nye nxe

j{nijsye ymeye ymjwje ewje ste kwerj|twpx . asie ymje ktzsieyntsxe ktwe

ijknsnsleesietujsnsleymjemtwn�tsetkeineqtlzjeesiezsijwxyesinsleyteymje

inkkjwjshjee |mnhme ljsjweyjxe wn{eqw~e esie htskqnhyee esie yte htsywtqe ymnxe

htskqnhyee |mnhme htsxynyzyjxe yjsxntse nse mzrese htj}nxyjshje esie nyxe

wjqeyntsxmnue|nymemnxebjqnjkxeesienijexee|mjwjeymjeuwthjxxetkeytqjweshje

nsyjw{jsjxe nse wjxtq{nsle ymjehtskqnhyeesiexytuunsle ymje dispute eymeyemexe

ewnxjse kwtre rnxzsijwxyesinsleeesie ktwe rtwy~e yte ijknsje ymje yexpxe tke

ytqjweshje nse ymeye nyerjesxeehpst|qjilnsle ymjeinkkjwjsyeesieehcept nsle

b~e bjnsle ymnxe tymjwe nse xthnjy~e esie wjxujhynsle mnxe wnlmyxee|mjymjwe nse

wjqnlntseeutqnynhxetwertweqxeeesieymjwjktwjeytqjweshjenxeeebtqieeyyjruyeyte

eiozxye ymje nrelje tke xthnjy~e yte|meye nxe stwreqe esie eye ymje xerje ynrje

wenxjenyxeqj{jqenseyjwrxetkexyebnqny~ensewjeqny~eeesiewj{n{jehtsknijshjeesie

wjxytwje ymjehzqyzwjetkeujtuqjxeekkjhyjieb~exzkkjwnsleesiehtskqnhyxeesie

wjxytwje b znqinsle nyxezsny~eesiextqniewny~eesiej}uesinsle ymjehtshjuyetk  

ytqjweshje nke nye bjhtrjxe mnlmq~e heuebqje tke euuwjhneynsle inkkjwjshj  

(Abdel-Ilah, p. 112). esie nse ymnxeeuuwtehmee nse ymjehqtxje qnspebjy|jjse

ytqjweshje esie inkkjwjshje qnjxe ymje ebnqny~e yte ehhjuye ymje tunsntse tke ymje

tymjweesiehtj}nxye|nyme nyenseeeutxnyn{je|e~  e (Bilal, 2009, p. 02) eesie

ymnxenxewjuwjxjsyjienseymjewjxujhyeymey ytqjweshjehtsknwrxensenyxebjnsl. uye

ns{tq{jxeeepnsietkeijeqnsleesieqje{nsleymjekwjjitreytej}uwjxxetunsntsxe

nxxzjieb~eymjetymjwee|mjymjweymj~eewjesjleyn{jetweutxnyn{j. Then it can 

be recognized that tolerance is an effort on the part of the tolerant, and 

for this, we find that Rorty defines the tolerance that emanates from a 

group of members of society and that To intervene and seek 

reconciliation between those who are different, that is, between the 

tolerant and the tolerant, given that tolerance is the motivation and 
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inclination of one individual within the group to condone and avoid 

abuse and anger on the part of the abuser. Tolerance is unlimited and 

absolutelye continuous, as it desires to be non-constructive and 

destructive to the building of society, and that is the fact that 

intolerance and fanaticism are against each other. F eseynhnxre nxe

simultaneously the ehtsinyntse ymeye ujwyensxe yte ymje utxxnbnqny~e tke

ytqjweshje esie ymje nrutxxnbnqny~e tke ytqjweshj  (Richard, Simon, & 

Derrida, 1996, p. 62).  

2. Manifestations of tolerance in the new pragmatic discourse  

2.1 Tolerance is a political and cultural demand for Rorty 

 mje nruehyetke ytqjweshjemexeuwtizhjiejkkjhyn{jexjhwjyntsxeesie

htsywnbzyntsxe yte ymje ij{jqturjsye tke ymje rjxyjwse |twqiee jxujhneqq~e

kwtreymjexhnjsynknheeumnqtxtumnheqeesietymjweexujhyxteuyxeuwjrnxjxeeexeee

wjxzqyee|jwjenxxzjieb~emzresny~enseqnlmyetkehtskqnhyxeesiewjqnlntzxe|ewxe

ymeyehwjeyjieymjejymnhxetke{ntqjshjeensytqjweshjeesiemeywjite mjwjktwjeenye

nxe sjhjxxew~e ktwe ymtxje ekkjhyjie b~e ymjxje nxxzjxe yte wjxtwye yte weyntseqe

ineqtlzje esie jsebqje ee rtwje beqeshjie esie wjsj|eqe yte uwt{nije esie

nruwt{jeymjeqj{jqetkeymjejs{nwtsrjsyensetwijweyteuwtlwjxxeesiejsxzwj. 

xyebnqny~ (Muhammad A. , 2010, p. 213)e htrrzsnheyntse esie

htsynszny~, snrnqewe yte ymnxe nsyjwehyntsee ymey ewjxyjwse ymtzlmye bwtzlmye

ebtzye |nyme ymje nxxzje tke ytqjweshjee exe nye |nysjxxjie ee ywesxnyntse esie

nruzqxje nse ymjerjxyjwsehtlsnyn{jeesieutqnynheqexuehjeesie nse nyxexyjuxe

yt|ewixeuwtlwjxxeesieuwtxujwny~te uyeeqxteitrnseyjie ymjeujwhjuyntsetke

ytqjweshje nsehtsyjrutwew~erjxyjwse ymtzlmyeexe qnspjie knwxye yteutqnynhxe

esiehzqyzwjeesieymjseyteymjertweqeesiemzreseexujhys. ,jwmeuxeymjebjxye

j{nijshje eiijie b~e ymje sj|e uwelreynhe yminkinge e |mnhmernhmewie

htruqnjie |nyme rtwy~e mexe lensjie ese jkkjhyn{je htsywnbzyntse bexjie tse

ineqtlzje esie ijbeyje exe tsje tke ymje hmewehyjwnxynhxe ymeye hmewehyjwn�jie

rtwy~'xe xujjhmjxe yt|ewixe ymje nxxzje tke ytqjweshjee exe |je knsie nse mnxe

ymtzlmyeeeinxynshyeutxnyntseb~e|mnhme"ertwy~e"e|esyjieytenruwt{jeesie

rtink~e ymje qj{jqe tke arjwnhese uwelreynhe jymnhxe yte |meye nye |exe
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uwj{ntzxq~eeexe|jqqeexeyteln{jeesenreljetke ymjesj|eqnbjweqnxree meyenxe

|m~e rtwy~ee exe ee umnqtxtumjwee wjxjewhmjwee esie ymjtwnxyee uwjxjsyjie ee

xujhneqe htshjuyntse tke ymje nxxzje tkeytqjweshje esie htsywnbzyjie yte ymnxe

ujwhjuyntse nse ee |e~e ymeye heqqxe ktwe inxhzxxntste enxe xzlljxyntse esie

wjqneshjetsextrjetke ymjeexujhyxe ymeyemje kthzxjietse nse ln{nsleutxnyn{je

rjesnsle yte ytqjweshjee esie ertsle ymje nijexe inwjhyjie b~e rtwy~e esie

ymtxje|mte heqqjie ktweymje nrutwyeshje tke ytqjweshje exe wjehmnsle ee mnlme

rtweqeesie mzreseqj{jqeexte ytqjweshje mjwjeexeeseexhjsinslexyelje ymeye

nshqzijie hzqyzweqe esie utqnynheqeexujhyxertwje ymese rtweq (al-Rahman, 

2006, p. 64). (useymnxewjlewieertwy~ej}uqensxeymjesjjiektweytqjweshjeesie

ymjeheqqe ytejrzqeyje nyee xe~nsl e"rjeite stye sjjiertwjerjyesewweyn{jxee

bzye |meye |je sjjie nxe ee pnsie tke nsyjqqjhyzeqe nijsynknheyntse tke hn{nqe

{nwyzjx e ytqjweshjee h~snhnxree esie ee|nqqnslsjxxe yte qjye hzqyzweqe hnwhqjxe

kqtzwnxme |nymtzye rzhme htshjwse ktwe ymjnwe "ljsjweqektzsieyntsx"e y~e

"zsnk~nslenye|nymenyxenssjwenijeqx"eymeyenyensxunwjxetwe|nyme ymjenreljetke

rese ymeye nye exxzrjx (Richard R. , Habermas Lyotard and 

Postmodernism, TR: Mohamed Jedidi, 2016, p. 11)e.e 

 mwtzlmeymnxexyeyjrjsyereijeb~ertwy~ewjlewinsleymjenxxzjetkeytqjweshje

esieexeeeutxnyntse ymeyeeuujeqxe yteuwelreynhe ymtzlmyee|jeknsie ymeye ymnxe

ymtzlmyemexeyepjseeektwrexujhnknheyteymjehtshjuyetke ytqjweshjeesiemexe

xmt|seee mzreseesiejymnheqexyeshje yt|ewixe ymjeuwehynhjetke ytqjweshjte

fjhjxxew~eyteljyetzyeesieljyewnietkehwnxjx  (Michelangelo P. , 2010, p. 

42).e 

2.2 dni Tieliiveilri Tleeer i el e oeeliltee iela e  viterhlileh ehT 

oivl elleh 

rtwy~ebjqnj{jxe ymeye ktwe ymje ytqjweshjeuwthjxxe yte yepjeuqehjeesie

ytet{jwhtrjeymjehwnxjxeesietbxyehqjxeymeyethhzwensewjeqny~eenyenxeymwtzlme

tujsnsle ymje{eqzjxetkeineqtlzje|nyme ymjeenretke mt|eyteijeqe|nyme ymje

tymjwe esie inwjhynsle ymje rense utnsyxe ymeye mnsijwe ymje rt{jrjsye tke

ytqjweshje esie yte wjhw~xyeqqn�je nijexe elense esie hmeslje ymje {nj|e tke

nsytqjweshjeyt|ewixeymjetymjw esienseqnsje|nym  ef twe|meyertwy~eheqqxektwe

yteehmnj{jehtrrzsnheyntseesiehtj}nxyjshjeeexenyenxej{nijsyeymwtzlmeymje

nrutxnyntse tke ytqjweshjee ymje j}hmeslje tke ewlzrjsyxe bjy|jjse
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nsin{nizeqxeesierzyzeqe wjxujhyeeesie nye nxeresnkjxyjie ymwtzlmeineqtlzje

rationall ~eetwe|meyehesebjeheqqjieutqnyjehts{jwxeyntsxe ymeyetujse|nije

mtwn�tsxektweinxhzxxntsensxyjeietkehqtxzwjeemnjwewhm~eeesieweyntseqny~etke

nijextefj{jwymjqjxxeertwy~eexxjwyxe se ymje sjjie ytebjqnj{je nse ymje ywzyme

esie htsxnijwe inxhzxxntse exe ee xzuwjrje lteqte use ymnxe wjlewiee mje xyeyjx e

" mjeuwthjizwjetkeujwxzexntse nxeehhzxnsle ymjetymjwetkebjqnj{nsle nseee

hjwyense ywzymeeexe nkeinxhzxxntseesieineqtlzjetsq~exzuutxje nseeqqehexjxe

bzyetsje lteqeeujwxzexntseesietsje|eljwee|mnhme nxehwjinbnqny~" (Jean-

Francois, 2016, p. 137). 

rtwy~e  acknowledgement yepjxeeeutqnynheqektwreesieinwjhyntsense

uwnshnuqjee ozxye exe ineqtlzje mexe ee wtqje nse htsywexye yte {ntqjshjte

 jqnbjweyn{jenijexet{jwqeueeesieymnxeineqtlzjeesieinxhzxxntsenxetsjetke

ymje sjhjxxew~e htsinyntsxe tse |mnhme qnbjweqe ijrthweh~e bznqixe nyxe

ktzsieyntsxeesiejxyebqnxmjxeesiejrut|jwxenyxeezymtwny~te mjwjktwjeeymje

ijbeyjeymeye demonstratjxehtsxjsxzxeesieujwxzexntsenxeensertwy~'xe{nj|ee

eeutqnynheqextqzyntseesieee mzresnyewnese yexpeuse ymnxe knjqietkeineqtlzjee

rtwy~e eituyxe ee rjymtie tke htrrzsnheyntsee|mnhme nxe ymje unqlwnrxee nse

twijweyteijqn{jweymjenijeeyteymjetymjweesiej}uwjxxeymjetunsntseexeeewnlmye

ymeye ln{jxe wnxje yte tujssjxxe esie htrrzsnheyntsee esie b~e rjesxe tke

|mnhme htrueynbnqny~e nxe jsebqjie bjy|jjse ymje y|te uewynjxe esie ymje

xeynxkehyntse tke ymje tymjwee esie ymeye inxhzxxntsee nse rtwy~'xe {nj|ee nxe ymje

tsq~eeqyjwseyn{je yte{ntqjshjeeesie ymeye ymje lteqetkeujwxzexntseeqtsje nxe

xzkknhnjsyeytensywtizhje mjexujepjwxeewjertwjenseymjelwtzuetkexujepjwxee

esieymjehtshjuyetkernsnreqeineqtlzjenxewjeqq~extrjymnslesjhjxxew~ektwe

j{jw~e qnbjweqe ijrthweynheezymtwny~e esie ktwe ymje nsin{nizeqe yte htj}nxye

|nyme ymje {ewntzxe nsyjqqjhyzeqe htsxjsxzxjxe esie exe ee |jqq-jxyebqnxmjie

yexpe kwtre ymje mzrese esie utqnynheqe xnijeyzye |meye xmtzqie stye bje

t{jwqttpjienxeymeyertwy~emexereijeeestyjeymeyeqnjxensemnxelwjeyensyjwjxye

nse j}uesinsle ymje hnwhqje tke inxhzxxntse esie htskqnhye ymeye qjeixe yte ymje

zs|nqqnslsjxxe tke xtrje nsin{nizeqxe yte bjewe ymje htsxjvzjshjxe tke ymnxe

ijqnbjweynts. enxe wjvzjxy,eRtwy~, ere~estyerjjye ymje nsyjsijieuzwutxj  
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esie zsijwe ymje kwerj|twpe tke |meye mje heqqjie rtwy~ ijqnbjweyn{je

htrrzsnheyntse esie ineqtlzje |nymtzye ee uwj-j}utxnyntse twe nse ese

nskjwjsyneqeressjw (Richard R. , L'espoir au lieu savoir, introduction 

au pragmatisme, tr Claudine Cowen et Jacque Poulin, 1995, p. 36). 

rtwy~eeqxterjesxeensemnxe{nxntsetkeymjee}nxetkerzyzeqeinxhzxxntseeymeyenye

nxesjhjxxew~e ytepjjuezue|nyme ymje ynrjxeesiehtj}nxye|nymewjeqny~eeexemje

xyeyjxe bwnjkq~ e " mje xjewhme nxe hjwyensq~e stye ese eyyjruye yte e{tnie esie

jxheujekwtre ymje|twqi", eesie mjwjeertwy~eeiixeee ywelnheujwxujhyn{je yte

rese nse mnxe wjxjewhme xzbojhye yte j}ujwnjshje nse wjeqny~e esie ymeye nye nxe ee

|twpeymeye  pragmatically requires encouragement ensetwijweytenruwt{je

nyxexnrzqeyntse|nymewjeqny~. 

rtwy~e twlesn�jie ee utqnynheqe uwnshnuqje ehhtwinsle yte |mnhme

inxhzxxntserzxyekehjeinkknhzqynjxeizwnsle ymjeuwthjxxetkehtrrzsnheyntse

esie ineqtlzje esie ymeye ymje mzrese nsin{nizeqe nxe xzbojhye yte

nshtsxnxyjshnjxe nse mnxe nijexe esie uwt{nsle ymjre yte ymje tymjwte ae

ijqnbjweyn{jexyeyjee ymjwjktwjee rtwy~ebjqnj{jxe ymeye nsetwijwe ytehts{nshje

mzresny~ee|jerzxyebjeebqje yteijbeyje eeexe nye|exestye kn}jietwe nse{ens 

esie mjwjertwy~e nxeinxynslznxmjiensemnxeejxymjynhe yexyje ktwe ymjerjesnsle

tkeineqtlzjeesie ymjehtsxjvzjshjxetke zsn{jwxeqnxrense yjwrxetke mzrese

ejxymjynhxeymeyewjrensenseymjej~jxetkertwy~  c meslnsleeesieujwmeuxeymnxe

mzrese{nxntsetke ymjeijbeyjere~e styeinkkjwe yteee qewljej}yjsye kwtreymje

htrrzsnheyn{jerjesnsletwerjsyeqe{eqniny~ewjhtlsn�jieb~eeebjwrexee

esieujwmeuxeizjeyte ymjnweinxynshyeijkjsxjetke ymjenijeetkeijbeyjee|jexjje

ymeye ymj~e uewynhnueyje nseuwtrtynsle qnbjweqnxre esie ijkjsinsle nye

utqnynheqq~eexeymjeijbeyjensertwy~euyenxeymjetsq~eeqyjwseyn{jeyte{ntqjshjee

esieymnxenxe|meyeqnbjweqnxre|nymenyxekjeyzwjxeywnjxeyteknlmyeeesieexertwy~e

bjqnj{jx (Majdi, 2016, p. 201) e eymje lteqe tke ujwxzexntse eqtsje ertsle

mzresxe nxe xzkknhnjsye yte bwnsle xujepjwxe rtwje nsyte ymje lwtzue tke

nsyjwqthzytwxee esie tse ymnxe bexnxe ymje qnbjweqe ijrthweynhe ezymtwny~e hese

hqexxnk~e ymje yexpxe tke ineqtlzje exe ee sjhjxxew~e wnlmye esie ymje wjxzqynsle

wjxzqyxte ewtre ymje htshjuye tke ymje rnsnrzre ktwe jehme inxhzxxntseesie

|meye eqqe ymtxje|mte nrelnsjiertwy~e ktwe ymnxe inxhzxxntse elwjje tse esie

|meye qnbjweqnxre lwesyxe nse nyxe uwnshnuqjxe nxe elwjjrjsye tse ee hqjewe lteqe
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ymeye xjjxe nse ymnxe xnruqje ineqtlzje twe inxhzxxntse ee utqnynheqe rnxxntse

sjhjxxew~e ktwe mzresny~e esie nyxe htj}nxyjshjte ,jwmeuxe ymje rtxye

nrutwyesye utqnynheqe xujjhmjxe nxxzjie b~e rtwy~e  mnxe |exe hqjewq~e

resnkjxyjiee jxujhneqq~e nse mnxe|wnynslxe ymeye yeqpe ebtzye mzrese ehyntsxee

xzhmeexemnxeewynhqjee|mnhmemje|wtyjezsijweymjeynyqje"rjqnlntsenxeeekwelnqje

tbxyehqje nse ymje |e~e tke ineqtlzj" , nse |mnhme mje heyjltwnheqq~e

ehpst|qjiljieymeyeymjwjenxestesjjieytens{tq{jeymjewjqnlntzxetkkjsijwense

twijwe yte ehmnj{je ymje mnlmjxye qj{jqxe tke mzresny~ee xte nye xmtzqie bje

j}hqzijieesiertbnqn�jieentjtertbnqn�nslewjqnlntste teeeqewljej}yjsyeense

ymjeutqnynheqeknjqixeeexe"ertwy~e"ebjqnj{jxeymeyenyeitjxestye ywesxhjsieymje

ehmnj{jrjsyetkeujwxzexntsetweujwkjhyntseextewjqnlntsewjrensjie nse ymje

vnj|etkertwy~erewlnseqn�ji (Zaraei, 2017, p. 175). 

3. dni  eli l oeviehi iinltee oeinl ie viT ti ini onihe iheh e  

rleeihti 

3.1 yt eeliE ehT ini lll i e  n  eh vlrnil  ev leviE 

 mje nxxzje tke ytqjweshje heqqxe ktwe ee inwjhye htssjhyntse|nyme ymje

nxxzjetkewnlmyeesieizy~ee|mjse ymjeytqjwesyeehhjuyxeymjewnlmyxeesieizynjxe

tkeymjetymjweesie ytqjweshjeexeeexzuwjrje{eqzjeesieqnspnslenyeytemzrese

wnlmyxeesie ozxynhjeeesie|meye ymjeuwnshnuqjxetkejvzeqny~e wjvznwjexzhmeexe

ehpst|qjilnsleymjehtsxywzhyntseesiehw~xyeqqn�eyntsetkensin{nizeqewnlmyxe

tse jvzeqny~e exe ee wnlmye ymeye rzxye bje wjhtlsn�jie nse twijwe yte ln{je

htsknijshjeyte ymjetymjweasieymjej}hqzxntsetkensozxynhjeesieehhjuyeshje

esiexeynxkehyntse|nymeymjewnlmyxetketymjwxenxetsjetkeymjeexxzruyntsxeymeye

wjvznwjexywtsleuwjxjshjeesiexzuutwyeytejxyebqnxmeeehzqyzwjetkeytqjweshje

 mje nrutwyeshje tke ymje wnlmye yte inkkjwe qnjxe nse ehhjuynsleymje tymjw'xe

tunsntseesie ytqjweynsleymjetymjw  ntjte ymtxje|mteinkkjwe nseee szrbjwetke

nxxzjxee tunsntsxee wjqnlntse esie tymjwx  (Alan, A New Paradigm for 

Understanding Today's World, 2010, p. 255).  se ymnxe bexnxee rtwy~e

htsxnijwxe ymje nxxzje tke lwtzue wnlmyxe yte bje tsje tke ymje rtxye nrutwyesye

nxxzjxe ymeye|twpe yte jsxzwje ymje htsynszny~e tke htj}nxyjshje esie

ehhjuyeshjetkeymjeehvznwjiehzqyzwjxeuwtizhjieb~eymjensin{nizeqeesieyte
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xywjslymjse mzrese ynjxe tke httujweyntse esie ytqjweshjte  mjxje ewje ymje

wnlmyxe ymeye rzxye bje e{enqebqje exe ee htsinyntse ktwe ytqjweshje esie ymje

hwjeyntsetkerzyzeqe ywzxyebjy|jjse nsin{nizeqxeesieinkkjwjsyehnwhqjxeesie

lwtzux wmnhme wjuwjxjsye btyme utqnynheqe esie mzrese twnjsyeyntsx  

(Muskini, 2015, p. 77).e 

use ymnxe wjlewiee rtwy~e utnsyxe tzye ee xe~nsl e " zwe rjrbjwxe tke tzwe pnsie

meie ymjexerjewnlmyxteet|j{jwee nke|je qjese yt|ewixe ymjeuwelreynheesie

htsxnijwe yeqpnsle ebtzye 'wnlmyx'e ese eyyjruye yte jsot~e ymje bjsjknyxe tke

rjyeum~xnhxe |nymtzye exxzrnsle euuwtuwneyje wjxutsxnbnqnynjxee |je |nqqe

rjesjjiee mt|j{jweextrjymnsle nsetwijwe yteinxynslznxme ymjeheyjltw~etke

nsin{nizeqehtsxhntzxsjxxee|mnhme|jewjxujhyeekwtreymjeheyjltw~eymeye|je

htsijrse exekeseynheq. 

ejwjeertwy~einwjhyxeymjeyexpxetkemzresewnlmyxeyteujwxtseqensyjwjxyxeeesie

eye ymje xerje ynrjee mje bjqnj{jxe ymeye nseuuwtuwneyje nxxzjxe xzhme exe

rjyeum~xnhxerzxyebjet{jwqttpjieesiensinkkjwjsyeyteymjreeesie ymjwjenxe

ee sjjie yte inwjhye tzwe wjxutsxnbnqnynjxe yte xzuutwye ymje wnlmyxe tke ymje

nsin{nizeq. On eymjetymjwee mnxe wjhtlsnyntsetke ymjewnlmyxetketymjwxee mnxe

eyyensrjsyetketsjetke ymjehqexxjxetkemzresny~eeesie ymjet{jwhtrnsletke

ijxunhebqjeijxhwnuyntsxexzhmeexe{ntqjshjeesiensmzresekeseynhnxreeesie

mjwjertwy~ewjqnjxetsemnxeijhqeweyntsetkehtrrnyrjsye ytemzreseehyntsxe

esiehqewnknjxensemnxexujjhmeexe~nsl e"aelwtzuetkertweqe{nwyzjxexzhmeexe

ytqjweshjeewjxujhyektwetunsntsxeewjeertsle ymtxjeyte|mtre|jeeqqzijeyte

ymjeebnqny~e yte qnxyjseeaexzbojhyetke ywzxyeuwjxjw{jieekyjwehts{nhyntseesie

xeynxkehyntse ee ktwyntwnee ekyjwe ymje xzbozleyntse esie htsywtqe tke {nwyzjxe nse

ymjej{jsye ymeye ymjerjrbjwxetkexthnjy~ehtj}nxye|nymenyeeexenyenrutxjxenyx 

ehvznxnyntsensxyjeietke ymjexthnjy~eme{nslekjewe|nymeutxxnbqjexzwwjsijw " 

(Richard R. , The espoir au lieu savoir, introduction au pragmatism, tr 

claudine cowen et jacque poulin, 1995, pp. 48,49). 

rmeyertwy~enxeyw~nsleytej}uqtwjemjwjenxeymjemzreseinxht{jw~ense

ymjeutxyrtijwsejweetkerniiqjextqzyntsxertyn{eyjieb~eymjemnlmemzrese

ei{esyeljxe tke ytqjweshje esie xtqniewny~e exe ese ehmnj{jrjsye tke xtrje

ujwxzexntse nse twijwe yte htj}nxye |nyme ymje inkkjwjsye esie ijeqe |nyme nye

nsxyjeietkexzbozleynsle nyeesie ytewjehme ymnxemzreselteqe nse ymje{nj|etke
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rtwy~, esthnjy~ekehjxextrjekjewxeesietbxyehqjxeymeyerzxyebjeehhjuyjieexe

xtrjymnsle xzbojhyeytehmeslj. 

uye ktqqt|xeymeye ymespxeyte ytqjweshjeesieijrthweh~eelttisjxxenxe

ehmnj{jie esie b~eeqqj{neynsle xthneqee hzqyzweqe esie utqnynheqe inxuewnynjxe

esie jqnrnseynsle eqqe keseynhnxre esie hqtxjisjxxte anpj|nxjee jehme tke ymje

yexpxe tke ijrthweh~e esie ytqjweshje nxe yte hwjeyje ee hzqyzwje tke wjxujhye

yt|ewixeymjetymjweeeuuwjhneyntsetkemnxetunsntsxeesietuutxnyntseeesieymje

j}hqzxntsetkeeqqe{ntqjshjte mnxenxe|m~eijrthweh~enxebexjietseeexjyetke

mzrese{eqzjxetke ytqjweshjeextqniewny~eeesie ozxynhjtebjy|jjseujtuqjeexe

rtwje xynrzqeynsle ee hzqyzwje knqqjie|nyme wjxujhye esie hzqyzweqe j}hmeslje

qnspjieyteytqjweshjeesie|nymnseymjekwerj|twpetkeqnbjweqeijrthweh~eesie

ytexywjslymjse ymjebtsiebjy|jjseijrthweh~eesie ytqjweshjeehtsinyntsxe

rzxye bje eiijie hjsywjie ewtzsie ymje j}hqzxntse tke btyme itlreynxre esie

mnjwewhm~eexeymnxebtsiexytuxense ymje{nj|etkertwy~ewttrektweitzbyeesie

wjqeyn{nyy (Tomlinson, 2007, p. 220). 

3.2 leviEsl lTie e  n  eh leelTevliE ehT lil i  itilrihill lh 

ove eilhr ieeivehti 

rtwy~e|exelznijieb~eeeszrbjwetketunsntsxeesieujwhjuyntsxewjlewinsle

ymjenijeetkeytqjweshjeeesieujwmeuxe ymjertxyenrutwyesyeymnsleymeyertwy~e

htsknsjie yte xuwjeinsle ymje kjeyzwjxe tke ytqjweshje nxe ymje uwehynhje tke

mzrese ehyntsxe xzhme exe xtqniewny~e esie nyxe resnkjxyeyntse |nymnse ymje

hnwhqjxe tke xthnjy~te ftqniewny~ ixe ee rtweqe mzrese htssjhyntse esie

htmjxnts e ise htsyjrutwew~e xthnjynjxe tsq~te uye nxe eqxte zsijsnebqje ymeye

ymnxe nijee j}nxyjie nse rtijwse esie eshnjsye ynrjxte  mje {nwyzje tke

httujweyntse nxe tsje tke ymje xthneqe nxxzjxe esie inie stye pst|e htruqjyje

ebxjshje esie ytyeqe ijyjwntweyntse nse ymje jwee tke qnvznie rtijwsny~te

ftqniewny~eeye ymje nsyjwseqe qj{jqetwe nyxe wjuwjxjsyeyntse nsextqniextqniewny~e

ynjxebjy|jjse ymje tzyxnij .aye ymeye ynrjeymje htshjuye tke xtqniewny~e

jrbtinjxeeeuwnrew~euwnshnuqjetwewnlmye ymeyexthnjy~ektqqt|xe nse  twijwe yt 

ehmnj{je{ewntzxebjsjknyx,esie ymwtzlme nye ymje mjwnyelje ymeye nxe wjqeyjie yte

xthnjy~enxebznqyeesiej{eqzeyjd (Marc, p. 110). 
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use{nj|e tke ymje sjleyn{je wjxzqyxe ymeye wjxzqyjie kwtre ymje

thhzwwjshjetkeinxyzwbeshjxeesiehtskqnhyxeymeyeijxyebnqn�jieymjejsyny~etke

xthnjynjxeexzhmeexe nsytqjweshjeesie{ntqjshjee ymjxjewjxzqyxe sjhjxxnyeyjie

ymjehwjeyntsetketymjweyewljyxeymeyeyjsieyt|ewixej{jw~ymnsleymeyeheqqxektwe

utxnyn{je nsyjw{jsyntseexteee pnsietkextqniewny~ejrjwljieexeese nijee ymeye

res~e xthnjynjxe eituyjie nse twijwe yte nruwt{je ymje vzeqny~e tke qnkjte

ftqniewny~e nse htssjhyntse |nyme ytqjweshje nxe ee sjhjxxew~e xyelje ktwe

htj}nxyjshje esie htsynszny~ee exe uwehynhjxexzhme exe xtqniewny~e esie

ytqjweshjeewjeertsleymjemzreseesiejymnheqex~xyjrxeexeymj~e|jwjeijeqye

|nyme |nymnse ymje kwerj|twpe tke res~e inkkjwjsye qj{jqxee |mnhme

uwtlwerrjie ymje qnrnyxetke ytqjweshjeesiextqniewny~etseeeumnqtxtumnheqe

bexnxe esie exe ee mzrese wnlmye rtwy~e eqxtexzuutwyxeesie xywjslymjsxe

ytqjweshj mtwje nsexthnjy~e nsertwjeutxnyn{je|e~xee|mnhme nxextqniewny~ee

esieymwtzlmenyeymjeuwthjxxetkehtsxtqnieynslewjqeyntsxebjy|jjserjrbjwxe

tke xthnjy~ (Abdel-Hussein, 2008, p. 05) e ensyjsxnk~nsle ymje xunwnye tke

nsyjwehyntsee uwtrtynsleineqtlzje nse ee rtwje xjhzwje |e~ee esie ymje

thhzwwjshjetkelttieertsleymje{ewntzxelwtzuxeeesiertwy~ebjqnj{jxeymeye

ymjeqnrnyxetkeytqjweshjerzxyebjehwtxxjiense ymjej{jsyetkeymjethhzwwjshje

tkereotwetbxyehqjxe ymeyeejeitjxe stye knsieee|e~e ktwe nyeeesie ymjwjktwjee

httujweyntsee nse mnxe {nj|ee nxe ee |e~e yte hmeslje mzrese seyzwjxe kwtre

nsytqjweshje esie {ntqjshjte ftqniewny~e nxe ee zxjkzqe xtqzyntse nse ymeye nye nxe

beqeshjie nse ymje {nj|e tke rtwy~e esie mexe ese jkkjhyn{je nruehye tse ymje

mzresexjqkeeesieymjeuwehynhjetkextqniewny~eesieytqjweshjensertwy~'xe{nj|e

nxeeeheqqektweuwtlwjxxensearjwnhesexthnjy~eesienyxeinxynshyntsekwtretymjwe

xthnjynjx. use ymnxe wjlewieertwy~eehpst|qjiljxe nse mnxexyeyjrjsy e" mje

ijxnwje ktwe htrrzsnheyntsee mewrtsntzxe ywesxktwreyntsxee ineqtlzjee

xthneqextqniewny~eeesie|meyenxe'xnruq~e'ebjezynkzqe|esyxeyteuzyeesejsieyte

ymje umnqtxtumnheqe yweinyntse bjhezxje nye wjlewixe jkktwyxe yte uwtizhje

rjyesewweyn{jxee nshqzinsle rjyesewweyn{jxe tke jreshnueynts”, as ae

yjwrnseyntse esie ee in{jwxntse tke eyyjsyntse htruewjie yte |meye  j|j~e

heqqxeymjexnlsnknheshjetkej{jw~ie~eijyenqx . 

ejwjeertwy~eltjxetseytenshqzijeymjeuwthjxxetkextqniewny~eesienyxe

nsyjw{jsyntsenseymjeuwehynhjetke ytqjweshjeensetwijweytexjhzwjehtsinyntsxe
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ktweytqjweshjetseeeumnqtxtumnheqeejymnheqeesieutqnynheqebexnx. Tmjexunwnye

tke meywjie esie {ntqjshjee esie rtwy~e euujeqxe yte re|qx'e nijee tke

httujweyntseexeeex~xyjrnhehjsyweqe nijeewjvznwnsle ymjeuwjxjshjetke y|te

sjhjxxew~enijexetse|mnhmeymjektzsieyntse tkextqniewny~enxebznqy. 

 mjeknwxyenijeewjvznwjxeymjej}nxyjshjetkeeexthnjy~e ymeyenxejxyebqnxmjiense

esetwlesn�jieressjwensenyxe{ewntzxertweqeesieutqnynheqeexujhyxeeesienxe

bexjietseeex~xyjretkeozxynhjeesiewjxujhye ktwelwtzuxeymeyeewjebexjietse

httujweyntse ktwe ymje wnlmye yte jvzeqny~te  mje ijrthweynhe x~xyjre nxe yte

uwt{nije xjhzwny~e esie xyebnqny~e esie yte xuwjeie ymje nijee tke xtqniewny~e nse

xthnjy~teuyeljyxewnietke ymjenijexeymeye|jwjeinhyeyjieb~exhnjshjebexjietse

ymje ktzsieyntsxe tke eshnjsyee hqexxnheqe esie rtijwse ymnspnslee exe ymnxe

ymtzlmyee nsertwy~'xe{nj|eemnsijwxeymjert{jrjsye tkemzrese uwtlwjxx 

ewtre ymnxe xyesiutnsyee rtwy~e eiixe inwjhyjieymjtwnjxe wjlewinsle

ymjexjhwjyetkemnxeheqqee|mnhmeqnjxenseymjeineqtlzjeeymeyenyenxesjhjxxew~eyte

yepje nsyte ehhtzsye wjqeyn{nxre esie xcjuynhnxree htsxnijwnsle ymjxje y|te

exujhyxe exe ymje rense e}jxe yte wjehme ymje lteqxee esie ymjwjktwje rtwy~e

ij{tyjieee|e~eymeyeheqqxektwe{jwnk~nsleymjewjxzqyxetkemzresej}ujwnjshjxe

esie rtweqe {nwyzjxee xzhme exe hqexxnk~nsle ytqjweshje nse ee wjhtwie  of 

ekkjhyn{jeehyn{nynjxe nse qnlmyetkej}ujwnjshjxejreseynsle kwtrexzxunhntse

esie wjqeyn{nxree exe nke |meye rtwy~e xytuxe nxe htsxnijwnsle ytqjweshje esie

ywzymeexeeextzwhjetkexzxunhntsee|mnqjertwy~ebjqnj{jxeymeyeymjensin{nizeqe

rzxyebje ytqjwesyetke ymje{ewntzxe y~ujxetkeujtuqje ymeyeheww~e|nyme ymjre

mjyjwtljsjtzxe esie inxynshye rtweqxe wjqeyn{jq~e inkkjwjsyneynts.axe nye

euujewxe kwtre ymnxe umnqtxtumnheqe inxhtzwxje tse ymje nxxzje tkeitzbye esie

wjqeyn{nxreexey|tebexnheueymxensertwy~'xeumnqtxtum~eeymeyenyxezxjetseymje

rtweqe xnijee exe ymje {nwyzje tke ytqjweshjee re~e heww~e htsyweinhyntsxe nse

yjwrxe tke ymje {eqzje tke ytqjweshje esie ywesxlwjxxntsxe nse yjwrxe tke ymje

qnrnyxe tke ytqjweshj (Angue & Richard, 2009, p. 24) e t mje xuehje ymeye

tujsxe ymje xzbqnrje mzrese {eqzjxe nxe ymje wzxme esie ei{jsyzwje exe xjqk-

ij{jqturjsye ktweinkkjwjsye nsin{nizeqxeesiexthnjynjxeeexe nke ymjeuzwutxje

tkertwy~eyt|ewixeytqjweshjeexexyjrrnslekwtrexzxunhntseesiewjqeyn{nxre
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nxe ymeye ytqjweshje hesstye bje inwjhyjie yt|ewixe |meye itjxe stye ehhjuye

hmeslje ktwe ymje bjyyjwee ymeye nxee |nyme wjlewie yte nsytqjweshje esie

nsytqjweshjeeesiertxyetke ymjxjeinhyeyjxermeyertwy~eijhqewjxe ee wjxzqyxe

re~e qnje ymwtzlme mnxehtj}nxyjshje|nymemnxe wjeqny~eeesie ymnxe nxeuwjhnxjq~e

|m~ertwy~ee{tnixexzbozleyntseesiehtsywtqetke ymjensin{nizeqeytewjuqehje

mnre|nymejsizweshje|nymtzyeiwe|nslebtwijwxenseymnxe{exye|twqi (Denis, 

2016, p. 17) , esi 

ymnx re~e bje ymje umnqtxtumnheqe uwtutxnyntse ymeye rtwy~e eiijie  ftw 

uwelreynxrenseyjwrxetkewjsj|nsleesiertink~nslextrjeexujhyxeexzhmeexe

ymjeux~hmtqtlnheqeesiejymnheqetwnjsyeynts |mnhme mjextzlmye yt ehmnj{je

ymwtzlme|meye nye |tzqie uwt{nije kwtre ee szrbjwe tke ujwhjuyntsxe tke mnxe

uwjijhjxxtwx, exzhme exe |meye mje bjsjknyjie kwtre ymje snmnqnxre tk  

ejnijlljwee ymje ijhtsxywzhyntse tke  jwwniee esie tymjwe umnqtxtumjwxe

|mtxje jkkjhyn{je ymtzlmye nskqzjshjie ymje jswnhmrjsye tke rtwy~'xe

umnqtxtum~ee|mnhme yttpe uyxe xyewynsle utnsyxe ewje iwe|se kwtre|meye|exe

iwe|se b~e ymje uwtrnsjsye knlzwjxe esie umnqtxtumjwxe tke htsynsjsyeqe

ymtzlmyee esie ymwtzlme nye rtwy~e ywnjie yte bznqie ee utxyrtijwse

umnqtxtumnheqe htshjuyntse ymeye htsyensxe ee rn}yzwje tke htsynsjsyeqe

umnqtxtum~e esie nyxe eiinyntse yte ymje ei{esyeljxe esie hmewehyjwnxynhxe tke

uwelreynxreesie ymjerewwneljebjy|jjseuwelreynheumnqtxtum~eesie ymje

utxyrtijwsehzwwjsyteejwjeeexjvzjsyneqeuwthjxxe nxe yepjseeesiebjy|jjse

utqnynheqeumnqtxtum~eesie ymjenxxzjxetkemnxeynrj (Muhammad S. , 2015, 

p. 43). 

 

4. Conclusion 

rtwy~e|exe htsxnijwjie tsje tke ymje rtxye nrutwyesye ymjtwnxyxe tke

utxyrtijwsnxree esie mnxe htsywnbzyntsxe ymeye heqqe ktwe uwtlwjxxe esie

htrrzsnheyntse yt|ewixehwjeyn{ny~eesie nsst{eyntseeexe|jqqeexeijeqnsle

|nymeesiewjhtlsn�nsleymjetymjwsee ewjeertsleymjeutqnynheqeehyn{nynjxeymeye

|twpe yte nruwt{jexthneqehtsinyntsxeesiej}uesie ymjehnwhqjetke ytqjweshje

esie inkkjwjshje b~e ywesxhjsinsle ymje qnrnyxe ymeye ytqjweshje rzxye eimjwje

ytte mjeqj{jqetkemzresewnlmyxeesienyxeutxxjxxntsetkertweqex~xyjrxeesie

ijhnxntsxtermeyehesstyebjet{jwqttpjie nxe ymeye ytqjweshjeeehhtwinsle yte
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rtwy~'xe ymtzlmye nse uewynhzqewe esie rjxyjwse ymtzlmye nse ljsjweqee nxe ee

utqnynheqeesiexthnjyeqesjhjxxny~eesieymjebjxye|e~eytereseljeinkkjwjshjxe

esie htsywtqe ymjre nsxyjeie tke ymjnwe nrbeqeshjte  tqjweshje e|mnhme yepjxe

nyxe ywzje ktwre bjy|jjse |meye rjxyjwse nijexe esie uxqernhe yj}yxe elwjje

zutsee nxe etsxnijwnsle ytqjweshje exe ee rtweqe {nwyzje esie nsyjwuwjynsle

inkkjwjshje exe ee seyzweqe ymnslee bzye|nyme xtrje beqeshjte etskqnhyxe me{je

ewnxjseesieweljiebjy|jjsereseesiemnxewjqeyntsxmnue|nymemnxenijexeesie

bjqnjkxte  mwtzlme ymje ynrje tke htskqnhyee ymje sjjie ktwe ee hzqyzwje tke

ytqjweshje esie ineqtlzje mexe bjjse htsknwrjite etsxnijwnslee nse ymje

uxqernhe ujwxujhyn{jee nye nxe eye ymje htwje tke stbqje mzrese {eqzjxe nse

ehhtwieshje|nymeymjerensyjseshje tkewnlmyxeesieymjeozxynhjex~xyjr . 
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